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the accommodation of elusive parties. Mohammedanism is
uncomfortable under it; power, she believes, should be iden/
tical with faith. Faith, indeed, is power to Mohammedanism,
and she may be excused for looking towards the future with a
heart heavy with anxiety. She has no caste system, and is,
therefore, not subject to the weakness of social stratification.
Divisions she has, but they are all blessed by the same
untroubled unity. Mohammedanism does not partake of the
modern sin of self/rationalisation. That has caused the death
of many religious speculations. It has almost completed the
grave of Christianity. Mohammedanism has faith enough to
be healthy in the face of an age so blind as to confuse the
human soul with the human reason.
Jainism
Jainism, although not widely popular in India, still has
what seems to be a permanent place in Indian religious
thought. It is not so clearly cut in opposition to Hinduism as
Mohammedanism At the same time, it is in opposition. It
accepts transmigration and Karma. These two concepts
appear to be as inevitably allied with Aryan thought as form
is with design. Both Hinduism and Jainism have graven on
them the word "Karma." Where they differ is in regard
to its nature and the method of its defeat. Hinduism says
"surrender to non^action; the knowledge of how to be
nonxactive is life's most precious acquisition.** Jainism says.
"Practise asceticism; burn out the impurities of Karma and
thou shalt be free."
Thus does Hinduism declare that Karma can be killed by
its opposite, while Jainism is equally sure that man s works
are capable of its destruction.
The Jainas are very definite about the nature of Karma.
They say that it is the dust of the world on what could be a
pure and clean thing, the human soul. Past incarnations
may have made the dust a hard, crust'like substance, but it
is capable of solvency by the ascetic life.   The soul (jiva) is